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[24] An Aryan brotherhood

For centuries we have had in Thibet a moral, puearted, simple people, unblest with
civilization, hence—untainted by its vices. For aigpas been Thibet the last corner of the globe
not so entirely corrupted as to preclude the mmgltogether of the two atmospheres—the
physical and the spiritual.

These lines were ascribed to Koot Hoomi, who wasl $ai have belonged to a secret
brotherhood in Tibet. Like other supposed 'brotharFibet, he was most closely linked with
Helena Petrovna Blavatsky (1831-1891), the foundd@heosophy. The first meeting of HPB
(we shall frequently use this abbreviation for HelePetrovna Blavatsky below) with her
'Master' goes back to the year 1851, but as so aftéBlavatsky's biography, there exist
various accounts, sometimes contradictory, of this firgtimg. Her Master,

[lllustration: Drawing of Master Koot Hoomi Lal Sgn]

17. Master Koot Hoomi Lal Singh, who was said to haeerb Pythagoras in a previous
incarnation and to have lived in Shigatse duringldf@ Blavatsky 's lifetime. Many of the
mysterious letters that Helena Blavatsky and offferosophists received by miraculous means are
supposed to originate from him.

called Morya, was a member of an Indian or Nepaledegation that stayed for some time in
London. When she met him, 'a tall Hindu', in London—aocording to another version, in
Ramsgate—she immediately recognized in him theopewegho had often appeared to her 'in
the Astral', that is to say, in her astral, non-cogpbform. The very next day she met him
again in Hyde Park. In the course of this he is sapg to have disclosed to her that he had



come to London on an important mission with sondian princes and wanted to meet her
personally, because he needed her co-operationtémkahe wished to tackle. He told her at
this meeting how the Theosophical Society was tddomed and that he wished HPB to
found the Society. Morya also asked her to travelibet and live there for three years, to
prepare herself for her important tdsk.

In 1856 HPB travelled to India, because she longedhie Master she assumed was in
Tibet. She risked everything to cross the Tibetardée—apparently first from Darjeeling,
then also from North-west India via Leh (Ladakh)eTditempts were unsuccessful—even fif,
as some Theosophists were to claim, Blavatsky reached dedt dest even Mongolia.

In 1868, after Master Morya had again appeared tarh€&lorence, HPB tried once
more to reach Tibet, and in the view other suppstter efforts were definitely crowned with
success, for from the autumn of 1868 until the eénti8G0 she lived in the neighbourhood of
Tashi Lhinpo Monastery in Southern Tibet. There Bisiky was received by her Master
Morya and one of his friends, Koot Hoomi. Accordirg Blavatsky these two were not
Tibetans, but Indians, who knew Europe and spokeiginghnd Koot Hoomi even French.
Morya was a Rajput by birth,

one of the old warrior race of the Indian deséw, finest and handsomest nation in the world ... a
giant, six feet height, and splendidly built; a sriptype of manly beaufy.

Koot Hoomi, a Kashmiri Brahmin, who had studied irifgzig, welcomed to his house
Tibetan scholars ‘who wore the yellow cap of théuGeas'. The most advanced scholar was
Djwal [25] Khool, who later achieved fame as 'the Tibetathi@time of Alice Bailey.

HPB was regarded as the chosen one who was to waiyrope and the USA the
secret knowledge of the sages living the other sidthe Himalaya, in Tibet, 'to gradually
prepare the way for others'. In a letter ascribed to Koot Happears:

This state of hers [Blavatsky's] is intimately cented with her occult training in Tibet, and due

to her being sent out alone into the world to gediguprepare the way for others. After nearly a

century of fruitless search, our chiefs had to labh@mselves of the only opportunity to send out a

Europeanbody upon European soil to serve as a connecting letlvéen that country and our

own [Tibet]?

In other words, the Masters living in Tibet, 'the todsans of the Ancient Wisdom', had
recognized HPB's special abilities and wished fwoag her as an intermediary between Tibet
and Europe, just as they had already done befote ceittain chosen Western men, such as
Robert Fludd (Rosicrucian, spiritual father of Fmesonry, 1574-1637), Thomas Vaughan
(physician and alchemist, 1622-1666), Paracelsus3(1841), Pico della Mirandola (Italian
humanist and philosopher, 1463-1494) and Count Saermain (occultist and alchemist,
1685—1784). They, like the other chosen, were s@&dalthelas' [Skt/Hindi: servants,
disciples], who had declared themselves ready &mleractically the "hidden mysteries of
Nature and the psychical powers latent in man." For thigla cieeded a guru,

an Adept in the Occult Science. A man of profoundwledge, exoteric and esoteric, especially
the latter®

to whom he had to be totally devoted. In the viewtted Theosophists, these 'Masters' or
'Mahatmas' are not gods but simply links with tieng plane. At the top of this strictly
hierarchical system reigns 'The Lord of the Wonldho lives in Shamballa in the Gobi
Desert. Under him are his helpers, such as Buddhay Mad Maitreya, each of whom has a
Master as assistant. These Masters are simple, saintlglsport

nonetheless morally, intellectually and spiritudfiigher than all others in this world. However

saintly and developed they are,... they are sihpmembers of a brotherhood that goes back to
pre-Buddhist times ...,

that is, ascetics who had 'the good Doctrine ewfarb the days of [the Buddha] Sakya-muni'
and have lived for time immemorial on the otheresid the Himalaya [Tibet]. In prehistoric
times they



[lMustration: Drawing of Master Morya]

18. Master Morya—allegedly a Rajput prince, anc@imearlier incarnation Akbar, thereat Mogul

of India in the 16th century— is supposed to havedl in Shigatse. According to her own
statements, Helena Blavatsky met her Master foffiteetime in 1851. He was a member of an
Indian or Nepalese delegation that stayed for seime in London. When she saw him, 'a tall
Hindu', she immediately recognized him as the pemsbo had often appeared to her 'in the
Astral', that is to say, in her astral, non-corpatdorm. Morya revealed to her that she was to
found the Theosophical Society, and asked her d@eetrto Tibet to prepare herself for the
important task.

preferred to remain in their inaccessible and umifled hiding places, instead of migrating
to the South (i.e., India) like others of them. Thepasléving in Tibet are linked with those in
Egypt, Syria and Europeand are

beings who have at their disposal powers far sgipgshuman measure, and for whom time and
space play only a limited role.

The Masters are also supposed to have the alaliyaterialize themselves, i.e., to ‘condense’
themselves in a temporary body in far-distant @aice a short or a longer time, and then
'evaporate’ again. It seems the Masters are exelysiven, although Colonel Olcott, who was
very close to HPB, once conceded that there wer@ watsmen in Tibet with remarkable
powers—he had even communicated with them—but hidcoot say whether they were
Mahatmas.

[26] The (fictitious) Tibet journeys of Helena Blavatsly

Although the Theosophists have tried time and agaiprovide evidence for a long stay by
HPB in Tibet—altogether she is supposed to havatsgeen years there—it remains beyond
doubt, not only that she never lived in the neigliboad of Tashi Lhiinpo, but even that she
probably never trod on actual Tibetan soil. Theee @artain indications that HPB stayed in
the region of Darjeeling and reached as far asi®ikihere she met Tibetans and Bhutanese.
From here no doubt came also her evident aversighet Duk-pa and the 'Shammars'—by
which she surely meant the Sha-mar-pa, a subgrotipedfa-gyud-pa. Blavatsky calls them
'the Red Capped Brothers of the Shad8wdherents of the Bon religion, 'a religion entirely
based on necromancy, sorcery and sooth-sayifidiey would also 'lead Europe's best minds
into the most insane and fatal of

[lllustration: Helena Petrovna Blavatsky]

19. Helena Petrovna Blavatsky (1831-1891), co-femraf Theosophy, described herself as a
‘Thibetan Buddhist', who had already as a childrbegite familiar with the ‘Lamaism of the
Tibetan Buddhists'. She was regarded as a chosenwino was supposed to carry the secret
knowledge of the sages living the other side oHimealaya in Tibet to Europe and the USA. She
was called by her admirers 'the white yogini of West', 'a messenger of the light' or 'the most
remarkable woman of our century'.

superstitions—Spiritualism® She accused the 'Dugpa’ of being sorcerers andgéanausers
and of fighting the Gelukpa (the reformed schoadhimi Tibetan Buddhism). One of their
infamous methods involved leaving at dangerous tpowf paths 'bits of old rag
impregnated with their evil magnetism' by the Dugyéen a wayfarer stepped on one, it
could communicate to him an enormous psychic shaxkhat he might lose his footing and
fall down the precipicé®



There are many reasons to suppose that HPB dithmiste in the forbidden land of
Tibet hidden in a hay-cart', to learn Sanskrit fribve Masters there and be initiated into occult
knowledge. For one thing, there is the fact that nointhe quite numerous people who to
travelled Tibet had heard of the Indian Mastertharegion of Tashi Lhiinpo, or indeed seen
them. In addition, Blavatsky's descriptions of Tilaee exceedingly rare and superficial,
and—the most important argument—the explanatioesegmted as Tibetan by the Masters
and HPB are at best reminiscent of Tibetan wisengay but are mostly a matter of gross
distortions or ‘teachings' that have next to n@hmcommon with Tibetan Buddhism. HPB,
who herself claimed that she was a ‘Thibetan Buidfievaded authentic ancient knowledge
without a qualm, when it did not suit her. In Blakgts numerology the number seven has
guite a special meaning. In Tibetan Buddhism, howeyeups of five frequently occur. No
problem for HPB: in the case of the five 'Dhyandbbas’ (actually Tathagatas), she claimed
that in esoteric Buddhism there were seven of tiigum.as she could not deny the existence
of five Tathagatas, she explained that this grougietpnged to 'exoteric' (i.e., outer or
ordinary) Buddhisni® She got round the Buddhist theory of five humamiponents' (heaps,
Skt skandha)similarly: for her the human being was made upse¥en constituents or
principlest® a transitory tetrad and an intransitory triad—aotty she probably borrowed
from the medieval secret teachings of Agrippa oftégheim and ParacelstisAs evidence
that the Tibetan Buddhists also supported this rtheshe promptly provided Tibetan and
Sanskrit names for the seven

[27] [llustration: Picture of a Tibetan Valley]

20. Although the Theosophists have repeatedly togoroduce evidence that Helena Blavatsky
stayed for a long time in Tibet, it remains beydondbt that she never trod on actual Tibetan soil.
This is also indicated by this picture, which ipgased to depict the valley in which HPB visited
the Masters. The arched gateways on the left opittere are extremely untypical of Tibet, and
the vegetation too—especially the palm-like trethzbottom right-hand corner—in no way fits
Tibet. The prayer-flags typical of Tibetan dwelbrgre missing, and nowhere can one see a stupa
or any other distinctive Buddbist feature, suctaa&/heel of the Doctrine flanked by two deer or
a mani-wall, as one would expect in a Tibetan Bustcirea.

constituents, but thereby drew criticism from Indpsts, who pointed out discrepancies and
18
errors.

The interpretation of the Master's name also gavsiderable difficulty: it suggested
neither a Tibetan nor any other Buddhist origin. orcould if need be be related to
(Chandragupta) Maurya, as HPB seems to have segigestruler who was in fact not
Buddhist but Jaina. But why should Morya, who Blakgtsaid was a Rajput and Sikh, have
had a Jain name?

The valley too, in which the Masters or Brotherpmsedly lived, is to be found in
China rather than in Tibet. There exists a pictdrg avhich Djwal Khool is supposed to have
painted. The style of painting and the architecte@ll China, the arched gateways on the
left of the picture are extremely untypical of Tipand the vegetation too, especially the
palm-like tree in the bottom right-hand comer, inway fits Tibet. The prayer-flags typical
of Tibetan dwellings are missing (a single flag cateed be made out on the roof of the left-
hand house, but it has nothing in common with a téibgrayer-flag), and nowhere can one
see a stupa (a typical Buddhist religious strugtoreany other distinctive Buddhist feature,
such as a Wheel of the Doctrine flanked by two a@eexr mani-wall, as one would expect in a
Tibetan Buddhist area.

One must have a certain sympathy with HPB's pasitibat the Masters had non-
Tibetan names because they were Indians living ibetT But what about the teachings
transmitted by the sages? If one analyses thedaiteribed to the Masters, as well as some



writings by HPB in which she refers to Tibet, thelgliis extremely meager. There is hardly
one Tibetan term correctly interpreted, and onlyttée lof the essential content of Tibetan
Buddhism is explained. Amongst the allegedly Tibetan terergtioned now and then are in

[28] [lllustration: Helena Petrovna Blavatsky]

21 (above), 22 (p. 29). Helena Blavatsky ofterdlivener own world, mysterious to those outside,
and had trouble distinguishing between reality dm own subjective perceptions. What she
experienced in her imagination she interpreted eaity—and this laid the foundation for many
Tibet stereotypes of the present day.

particular '‘Chohan Lama', the superior of Koot Haoand the bookKiu-te and Dzyan.
Neither Chohannor Dzyanis demonstrably a Tibetan word. B§iu-te HPB surely means
rGyud-sdethe Tantric texts within thbKa'-'gyur text collection. She had probably read the
term in a text by the Capuchin Orazio della Pennayhich some books callgghiute are
mentioned. Delia Penna said they gave instructionsriagical practices and other harmful
things and set out the shortest, but rugged andfeingay to holiness. The bodBzyan,
supposed to have been written in the unknown laggdenzar', was spelled by HPB in the
most varied way¢Dan, Jan-na, Dzan, Djan, Dzyor Dzen),and the translation of the book
titte comes out similarly vague also: ‘Mystical ntation' or 'Occult (divine) Knowledge'.
According to Blavatsky the first volume concerne timcredibly ancient commentaries of the
seven secret books of tKéu-te', which contained archaic doctrines concerning tigiroand
construction of worlds and races. The book, which HiB8 allegedly seen in an underground
monastery in the Himalayd,forms the basis of her great woikhe Secret Doctringyut it
has not yet been possible to find and identifyithiex inside or outside Tibé?.As far as the
secret language 'Senzar' is concerned, this is sedpo be used by all adepts the world over
as a language of mysteries—however, since HelenaBlky it has never come to light either
in Tibet or anywhere else.

HPB calls the Chohan Lama

the chief of the Archive-registrars of the librarieontaining manuscripts on esoteric doctrines
belonging to the Dalai and Tashi-lhunpo Lamashantwhom no one in Tibet is more deeply
versed in the science of esoteric and exoteric Bisto?*

truly the Tibetan authority! But where we would egpsome clarification about the Chohan
Lama, we find instead mystification and obfuscation.

For Blavatsky, 'the Lamaism of Tartary, Mongolia, amibet was the purest
Buddhism??in fact, her readers learn about it little that imerete, and a great deal that is
false. Thus in hefCollected Writingsone finds completely untenable interpretationghef
word 'Lama’ —

‘Lama’ means path or road in the vulgar Tibetaguage
---and the name 'Tibet' —
the land of the Wisdom Deity, or of the incarnasiai Wisdont?

In her Tibetan Teaching®ne finds more Buddhist terms, such as Ho-pahmear(@p=
Amitabha), Bodhisattwa, Alaya Vijnana and Kwan-yint bne cannot avoid the impression
that they have been noted down by free associaimh without a plan. Andlibetan
Teachingsis especially concerned with a petty settling oéres with two authors: Arthur
Lillie (Buddha and Early Buddhisnand Orazio della Penfalf one remembers that in the
Tibetan Teaching$dPB professes to be proclaiming not her own opiniout that of the
venerable Tibetan Chohan Lama, then one inevitagig aneself whether this most erudite
lama had nothing better to do than keep struggliitly publications appearing in Europe, and
how it came about that he had a good command of a Europegmadpn



Evidently HPB settled scores in this way with aughshe did not like. That is, she let
other [29] authorities, Tibetan or Indian, speak, sot@ feign substance and credibility.
Basically it is a matter of HPB's thoughts and veoMVas HPB conscious of this? Was she, as
has repeatedly been claimed, a confidence tricksder®as she convinced that others—in
this case the Chohan Lama, one of the Mahatmas—weraiming their views and using
her as a medium to do so? This is a hard questi@mswer, but there are some indications
that HPB suffered from a split personality, of whethe was probably not aware. HPB often
lived in her own world, mysterious to those outsiti@d trouble distinguishing between
reality and her own subjective perceptions; heandes; felt she was the object of plots and
conspiracies: in short, she had symptoms that guedlyof schizophrenia. These schizoid
characteristics of HPB's may explain the following pgedeom a letter from her sister Vera:

Madame Blavatsky was taken very ill... It was ofi¢hose mysterious nervous diseases ... Soon

after the commencement of that illness, she begansha repeatedly told her friends—to 'lead a
double life'. ... This is how she herself descritied state:

‘Whenever | was called by name, | opened my eyes tgaring it, and was myself, my own
personality in every particular. As soon as | wef$ &lone, however, | relapsed into my usual,
half-dreamy condition, and becarsemebody else. When somebody else, i.e., the personage |
had become, | know | had no idea of who was H.Bv&@sky! | was in another far-off country, a
totally different individuality from myself, and Hano connection at all with my actual lif&"

In other places HPB describes rather unclearlpperation' by which apparently the soul of a
living being was released from its body. This opgeratvas carried out by the 'Brothers'—
likewise a reference to her split personality:
They have operated on me, and | once slept foealeweeks, believing myself to be awake the
whole time and walking around like a ghost ... withbeing able to understand why no one
appeared to see me and to answer me. | was entinelyware that | was liberated from my old

carcase which, at that time, however, was a liggenger. That was at the beginning of my
studies’®

This could have been an account of the grave 8liteat HPB suffered in the period of her
life about which we possess the most contradictoryery inaccurate information, and in
which she was allegedly living in Tibet. Even anhautfavourably disposed towards her
thinks:

There is a hiatus [in knowledge] between the y&adlswing her marriage (July 7,1849) up to the
date of her coming to America to commence her vimtke world (July 7, 1873.

This is a period of over twenty years and, note wk# period in which among other things
Blavatsky is alleged to have been in Tibet! Thstfietter from the Masters, a letter addressed
to HPB's aunt, Mme de Fadeyev, spoke other gravesslrand at the same time announced
that HPB, believed missing, would soon turn up adairether words: thanks to the Masters,
in Tibet HPB became a new person, learnt the an&iemiviedge preserved there and was
now bringing it to the West. Blavatsky's recoverya\Bltsky's cure, came (allegedly) from
Tibet.

[llustration: Helena Petrovna Blavatsky]

130] The mysterious letters

It is a particularly interesting question how, ire thiew of the Theosophists, the letters from
the Masters reached their recipients, as the modamgmission provides information on the
powers and abilities the Theosophists attribut¢hto Masters from Tibet. As so often, the
Theosophists' answer is nebulous and complex. Gewthstarted from the assumption that
the Masters made the letters they had written wigmate into tiny particles, which joined

together into the original document again at thstidation. Letters from the sages of Tibet



are supposed often to have arrived on HPB's destnmht by this means, and in many cases
the letters allegedly dropped onto the table besideecipient, ‘as it were "out of nothing™".
There is also mention of ‘photographic reproducfiom one's head® or that the document
was moved by the ‘transmitter' line by line via 8tars, holding his breath until a ringing
made it known that the letter had been read aneldndbwn at its destination. According to
another view, to be rematerialized in another plheeletter had to be burned in a 'virgin
flame', lit not by a match, sulphur or any prepamtibut by rubbing with a small, resinous,
translucent stone, which no bare hand must

[llustration; Second page of a letter from Koot étui]

23. Helena Blavatsky claimed she was in continoatact with her Masters, living in Tibet. She
or other Theosophists, she said, received lettera the Masters, whom she also called Brothers.
These letters did not arrive at their destinationrmrmal post, but by supernatural means. One
theory assumes that the Masters got their letterdisintegrate into tiny particles, whereupon
they reunited into the original document at thetihedion. Other letters were moved by the
'transmitter' line by line via the stars, until aaging made it known that the letter had been read
and noted down at the destination. On another vibe Jetter was burned in a 'virgin flame', and
rematerialized at the destination, yis if thesesiptetations were not enough, Helena Blavatsky
described the transmission of the letters as 'a sbpsychological telegraphy': the Master clothes
his thoughts in words and transmits them mentdthyna astral currents to the receiving pupil.
From the latter's brain the thoughts are carriedllig nerves to his fingertips, which are resting
on some magnetically prepared paper, on whichtibedhts are then noted down.

touch. As if these interpretations were not enougfihie Theosophish 1893 HPB described

the transmission of the letters as:
a sort of psychological telegraphy ... An electrgnetic connection, so to say, exists on the
psychological plane between a Mahatma (Master)resm@helas (disciples), one of whom acts as
his amanuensis. When the Master wants a lettee torliten in this way, he draws the attention of
the chela, whom he selects for the task, by cauamgstral bell to be rung near him ... The
thoughts arising in the mind of the Mahatma are thlethed in words, pronounced mentally and
forced along the astral currents he sends towaelpupil to impinge upon the brain of the latter.
Thence they are borne by the nerve-currents tedfms of his hands and the tips of his fingers,
which rest on a piece of magnetically prepared pajethe thought-waves are thus impressed on
the tissue, materials are drawn to it from the ncehakasha(permeating every atom of the
sensuous universe) by an occult process ... amigpemt marks are left.

This description of 'psychic telegraphy' leads askbto HPB's early youth. Every night for
six years, from about the ninth to the fifteenthryafaher life, the spirit of a Mrs T.L. came to
write through HPB in the presence of her father, her auntshang other people,

in clear, old-fashioned, curious handwriting andmgmar, in German (a language which | had
never learned and could not even speak well) aflssian.

As HPB emphasized, T.L. was not a dead person, aswtiafly suspected, but was living in
Norway. HPB understood herself as a medium nothferspirits of the dead but for the living.
The [31] origins of the mediumistic letter-writingf the 'Brothers' working in Tibet are
therefore to be found in HPB's younger days. Ard tb be assumed that most of the letters
of the 'Brothers' were written by HPB herself. le tiew of the Theosophists, however, it
was a matter of 'psychic telegraphy’, an occultoacthat the (Indian) sages in Tibet have
mastered.

The following passage from a letter to her sistera/demonstrates what probably
‘happened’ with HPB when she wrote her letters, or the Makdgttars:

Someon&omes and envelops me as a misty cloud and alhe pushes me out of myself, and
then | am not 'l' any more—Helena Petrovna Blawatskut someone else. Someone strong and
powerful, born in a totally different region of trld; and as to myself it is almost as if | were
asleep, or lying by not quite conscious,—not in amyn body but close by, held only by a thread
which ties me to it' However, at times | see and hear everything quiarly: | am perfectly



conscious of what my body is saying and doing—deast its new possessor. | even understand
and remember it all so well that afterwards | agpeat it and even write down his word¥ ...

We can assume that the Mahatma letters render WR&t saw and heard in moments in
which she was—as described above—'outside hensal’,someone else, and apparently that
'someone’ was one of the Masters. HPB in fact wrote to nér au

It seems strange to you that a Hindu Sahib conkesdn intruder ... into my house [body] ...

When his double, or the real Sahib leaves tempyiaig vehicle, the body is left in a similar state

to that we can observe in a calm idiot. He ordeesdtler to sleep or it is guarded by his men. At

first it seemed to me that he pushed me out of adypbut soon | seemed to become accustomed

to it, and now during the moments of his presencea¢, it only seems (to me) that | am living a

double life. I am learning only now to leave my bptb do it alone | am afraid, but with him | am

afraid of nothing®

[Mustration: portrait of Emmanuel Swedenborg]

24. Emmanuel Swedenborg (Swedish scientist andcm/888—1772). His writings, in which he
claimed that the ancient teaching existed in Gr&attary (Tibet?), also influenced Helena
Blavatsky.

Fascination with Tibet

Why did Blavatsky feel so drawn by Tibet and Indi&hat fascinated her so much? HPB
wrote that as a child she was already well acqedintith the ‘Lamaism of the Tibetan
Buddhists'.

I spent months and years of my childhood amond_treaist Kalmucks of Astrakhan and with

their high priests ... With an uncle of mine .hdd visited Semipalatinsk and the Urals, on the

border of the Mongolian lands where the 'Terakham&' resided, and made numerous
excursions beyond the border and known all abona$aand Tibetans, before | was fiftéén.

Apart from this direct contact with ‘Lamaists’, HRBs undoubtedly strongly influenced by
the body of thought of the so-called Rosicruciansnysterious secret brotherhood whose
supposed founder, Christian Rosenkreutz, is a 6atsti character, invented like HPB's
Tibetan Brothers.

But where should a brotherhood be established, wexiséence began to be doubted
when no one ever managed to see them? Sensibly,comaletely isolated, inaccessible
place. Tibet seemed suitable, for Heinrich Neuhaus, one of the

[32] [lllustration: Drawing of Chohan Lama]

25. Although some Theosophical circles disapprasepictures of the Masters, since they were
only interpretations by the relevant artist andrio way lifelike portraits, there do exist some
depictions of them. This portrait shows the Tibe@mhanLama, KootHoomi's superior and
another Master who here looks more like an Indigegt than a Tibetan one.

original Rosicrucian pamphleteers, suggested thatBlothers had settled in India and
Tibet®® Emanuel Swedenborg also (Swedish scientist and ieny$688-1772), told his

disciples that the ancient teaching was in Greatalig where perhaps it could still be found.
It is debatable, however, whether Great Tartary #igtmaeant Tibet, or more likely Outer
Mongolia®®

Blavatsky must have taken up and extended theswiglse She was certainly also
strongly influenced by English occult novels, esalgiby Edward Bulwer-Lytton (English
novelist, 1803-1873), whose work she knew well, andBtiphas Levi (Alphonse-Louis
Constant, well-known French occultist and esoternitewy 1810-1875). W.E. Coleman was



able to prove that HPB copied from around a hundvedks, which mainly had as their
subject ancient and exotic religions, teachings on denfwasmasonry and spiritualisth.

'Ever on the lookout for occult phenomena, hungetfigr sights® Blavatsky was
extremely fascinated by the marvels that werebaitedd to the Tibetans among others. Thus,
for example, she was familiar with the account ottdnd Gabet (whom she seems otherwise
not to have liked very much) that in the monastiiKumbum in North-eastern Tibet there
stands a legendary tree that goes back to thetlyeaeformer Tsong-kha-pa first had his head
shaved, at the age of three, and displays a Tibetssr lon every one of its leaves. She
sharpl;;gdismissed the critics of this legend—withdxaving seen the tree or its leaves
herself:

Blavatsky also wrote with pleasure of the childgigy, a claimed incarnation whom
she is supposed to have met 'about four days jpudroen Islamabad," apparently in Ladakh.
This infant of three or four months, who was plaoceda bit of carpet in the middle of the
floor, suddenly jerked upright and then stood onféét 'erect and firm as a man', and spoke
the words: 'l am Buddha; | am the old Lama; | am $pirit in a new body® Even a
perpetually carping and doubting sceptic, a positiviatnied better through this experience...

HPB believed the ability to undertake aerial joysén one's own 'astral body' was
particularly developed in Tibet; she was convincgdthe phenomenon of levitation, the
neutralization of gravity and as a result of ttie floating of the body, and wrote of the
proverbial longevity of many lamas, which was puivddo their using a chemical compound
that 'renews the old blood', as the lamas themselueit™* We shall see that all these occult
abilities that Blavatsky attributed to the Tibetdoedong even today to the stock caricature of
Tibet. They have survived up to the present and lrearcarnated' in, for example, comics,
feature films, novels and advertising.

Blavatsky's familiarity with 'Lamaismi? going back to her childhood, the theory
already current of a brotherhood living in Tibedamdia, and the Tibetan legends, which
contain much that is occult and mystical, may explahy HPB was so interested in Tibet
and described it as the place of origin of the emicivisdom. In the face of this enormous
interest in Tibet it is astonishing that only thardfour Tibetans actually appear in Blavatsky's
writings: the Chohan Lama, Ten-dup Ughien, Djwal Kihmehose nationality is [33in fact
disputed) and, in the inaccessible distance, thelféancama. This led Poul Pedersen to the
conclusion:

that there were no Tibetans on the global religiand spiritual scene where the Theosophists

were acting ... Tibet and the Tibetans were, in Tieosophical teaching, purely imaginary
objects, all made up from various source¥ .. .

Alice Bailey and 'the Tibetan'

Not only did H.P. Blavatsky refer to Tibet and Mastkving in Tibet, but one of her female
followers, Alice A. Bailey (1880-1949), also had carttaith the Masters and after 1919 even
had an allegedly genuine 'Tibetan' as a permanent compiariite.**

Bailey had her first meeting with a Master— at ttiate it was just the Indian Koot
Hoomi—when she was fifteen.

The door opened and in walked a tall man dress&diiopean clothes ... but with a turban on his head

As the years went by | found that at seven yedesvals (until | was thirty-five) | had indicatiors
the supervision and interest of this individual.l .found that this visitor was the Master K.H.eth
Master Koot Hoomi, a Master Who is very close te @hrist, Who is on the teaching line and Who is
an outstanding exponent of the love-wisdom of whiehChrist is the full expressién.



In November 1919 she came in contact for the fiins¢ with her personal Master. Bailey was
sitting on a hill,
and then suddenly | sat startled and attentivesalrdh what | thought was a clear note of music
which sounded from the sky, through the hill andnie. Then | heard a voice which said, There
are some books which it is desired should be wrifte the public. You can write them. Will you
do so?®
Bailey declined. After three weeks she was spokeagton and let herself be persuaded to try
for a few weeks. The few weeks turned into over twenty-feary.

Who her personal Master was remained for a long tnclosely kept secret, until
Bailey herself first published his name: it was BiyChool, 'the Tibetan’, the former disciple
of Koot Hoomi, who was supposed to have lived agdasher near the monastery of Tashi
Lhunpo in southern Tibet.

Bailey did not think of herself as the author of beoks, but would simply 'register
and write down the thoughts ... as He dropped theonnmyt mind.' The protagonist was ‘the
Tibetan', and Bailey saw herself as his helper aulesary. As Bailey feared she could be
injured through this activity, she turned to her Ma¥.H., who however reassured her: it had
been he himself who had suggested Bailey to thetdib Since her discussion with K.H.,
Bailey wrote many books for the Tibetan and over ykars developed their own technique
of—telepathic—communication. The final responsipilior the texts, however, as Bailey
could not emphasize enough, lay with the Tibetan.

After all, the books are His, not mine, and basgyctiie responsibility is His ... | have published
exactly what the Tibetan has séid.

Although Bailey called him Tibetan, what he allegedictated had little Tibetan about it. No
work of Bailey contains Tibetan teachings or allows a Tib&ebe recognized as its author.

Who was Alice Bailey?

A quite unimportant woman who was forced (usuatjpiast her will) by circumstances, by an
actively intruding conscience, and by a knowledfje/loat her Master wanted done, to undertake
certain taské®

Bailey once said of herself. Bailey was a victim of the s¥ictorian age,

a life of discipline, rhythm and obedience, var@atasionally by spurts of rebellion and consequent
punishment?

She suffered from the dogma that the world was divided imdqotanrts,

into those who were Christians and worked harcat@ souls, and those who were heathen and bowed
down to images of stone and worshipped them. ThaelBai was a stone image; and it never dawned on
me then that the images of the Buddha were on avjplarthe statues and images of the Christ in the
Christian churches ... | was in a complete fog. Ameh—at the height of my unhappiness and in the
very middle of my dilemma and questioning—one @&f khasters of the Wisdom came to e.

Bailey had found deliverance from 'the narrowestlof Christianity' in the form of a Master
from distant Tibet, who was later to be joined bseal Tibetan. Her deliverance came from
Tibet.

[34] The Theosophists' image of Tibet

Theosophy and Tibet are fatefully linked togethessential Theosophical teachings were
supposed to have come from Tibet; Blavatsky claimeedave studied the occult knowledge
of an age-old wisdom teaching in Tibet; she describerself as a Tibetan Buddhist; the
Mahatma letters, so important for the developmenthwEosophy, came from Tibet (in fact,
most were written by non-Tibetans); the bddkyan,which formed the basisf The Secret
Doctrine,was according to HPB a Tibetan book; and HPBlsvi@rs referred to Tibet again



and again. Without Tibet Theosophy would scarcelydeceivable. But what sort of image
of Tibet did the Theosophists have? It was a Tiagtout beggars 'nor people dying from
hunger’, where 'drunkenness and crime are unknowwghlss immorality’, a Tibet with ‘a
moral, pure hearted, simple people,’ untainted byvibes of civilization’; a land where 'the
two atmospheres, the physical and the spiritudl,'estisted side by side and together; a land
in which the people were so honest that the shggeksevould return to their unlocked shops
to find all their wares untouched—or money on toerter for articles takett. Tibet, 'the
very land of mystery, mysticism and seclusfBnaccult, shrouded in mystery; where 'the
custodians of the Ancient Wisdom' evoke 'powers aoténcies which are at present not only
unknown to the Western world, but are dormant a$;Wel region where 'the atmosphere and
human magnetism [are] absolutely pure and—no aniblabd is spilt?* in short, an
imaginary, transfigured, Utopian and unreal Tibet,ohHiPB wished fate might protect from
the charity of civilization and especially from misnaries. This Tibet, as we know today, had
little in common with the actual Tibet.

The special achievement of Theosophy did not, iaytsdview, lie in the transmission
of detailed knowledge about Tibet or other coustrénd religious traditions, for 'such a
mixture of unbelievable rubbish and inane esotaemti(Bharati) was not suited for that. Its
value lay in demonstrating that there were entidifferent and remarkable ways of living
and thinking besides the puritanical Victoriandifde and Christianity—not only in Ancient
Greece or Egypt, but also in Asia, in far-off Tibetang other places. Theosophy made it
possible to break out of the tight corset of thetdfian age. It demonstrated alternatives, for
example in the field of ethics, that were taken gpim around a hundred years later by the
New Age movement and pursued further. Then all sdigden, in place of far distant Masters
telepathically imparting (allegedly) Tibetan knoddge to the West, there were real Tibetans
standing in front of you. Now meeting a Master waslonger the exclusive privilege of a
Helena Petrovna Blavatsky, but every Tom, Dick andyHhad the chance of hearing from
an authentic mouth what HPB had transmitted in lgdrbashion. The Masters now revealed
themselves to every seeker.

Theosophy did not only demonstrate alternativeShdstianity, but was also a ‘revolt
against positivisn™® Not only what was scientifically secure shouldvadid, but also such
'self-evident truths' as rebirth and the theorkarima, a 'belief' also adopted by the New Age
movement of the 20th century, which has many

[lMustration: Colonel Olcott (detail of photo)

26. The achievement of Theosophy did not lie intdw@smission of detailed knowledge about
Tibet. Rather, Theosophy demonstrated that thasteekquite different ways of thinking that were
worthy of consideration, besides Christianity—esgfc in “Asia. Thus the social reformer
Colonel Olcott helped Buddhism in Sri Lanka (Ceylget new blood and thereby strengthened
the process of shaping a national identity.

[35] similarities with Theosophy.

Another achievement of the Theosophists—particulafithe social reformer Colonel
Olcott—that should not be underestimated was thaSii Lanka (Ceylon) they helped
Buddhism gain new blood and thereby strengthenegtbcess of shaping a national identity.
Olcott and Blavatsky's visit to Ceylon in 1880 thbescame a significant event for the
Buddhists of Ceylon. For the first time, membershef then ruling race came to the country,
who were not spreading the Christian faith but wdrto promote the Buddhist religion. The
ensuing foundation of the 'Buddhist Theosophicati&g'—which actually had very little
‘Theosophical' about it and stood instead for a rngpe of Buddhism—contributed
considerably towards stemming the influx of Christiarosthinto Ceylorr’



In general, Theosophy knew how to break down preggdwith regard to Hindus and
Buddhists in India and Ceylon and to demonstradé tthere were also other religious options
besides Christianity. Or, in the words of the Indologists8happ:

Despite all criticism of the frequently chaotic fasy and the strange outward history of the

Theosophical Society, it must on the other handgtanted that even with the imperfections

attaching to them, they brought home to wider esch the West, for the first time and with great

success, Indian trains of thought and Indian banlch as the Bhagavadgita—circles that would
never have been reached by more scientifically d@md less sensationally presented works and
endeavours?

And according to Pedersen, the Theosophists didmigtstrengthen the interest of the West
in Asiatic religions and philosophies:

Perhaps more important was their introduction ofsWn interpretations of Eastern traditions to
the educated Asian elité$.

Roots of racism

Blavatsky, like other Theosophists also, encouragedcst body of thought—connections
that have scarcely been examined up to fohe basis of this racist doctrine was a theory of
evolution, getting its bearings from Hinduism anddBhism, according to which living
beings develop from a lower state to a higher (wetihporary steps backwards being part of
the norm), over extremely long periods of time, uthié most highly developed state is
reached, after which a cycle starts again from the beginning

In this Theosophical evolutionary plan, the majoatyhuman beings alive today—
Chinese, Malayans, Mongolians, Tibetans, Hungariams)sFand Eskimos—Dbelong to the
'Fourth Root-Racé” In this period of the fourth root race, in whickettmiraculous power
'vril' was developed, the islands of Atlantis andnugia were submerged, along with a great
many living beings. A few chosen people, however, gstathis great catastrophe and
reached a beautiful island in the Central Asian afethat time, which lay where the Gobi
Desert is today, and corresponded to 'the "fabldiin®hallah’. The island could not be
reached by sea, but there were underground passages, only to the highest, that led in
all directions. At the same time,

some of their accursed races, separating from tam stock, now lived in the jungles and

underground (‘cave-men’), when the golden yellase (¢he Fourth) became in its turn 'black with

sin.'... The demi-gods of the Third had made roontlie semi-demons of the Fourth Race. ... the
White Island had veiled her face. Her children riewd on the Black land 2

During this 'degeneration of mankind' the nucletisthe fifth root race was formed in
Shambhala (for around a million years). The firdirage of this fifth race was formed by the
Indian Aryas, and the fifth and therefore higher subraceteaw/hites.

In the course of the degeneration of the fifth n@ate, which will begin in the middle
of their cycle, will arise the sixth root race. Thew live once more on Lemuria and Atlantis,
which will have risen again, purifi€d.

Each root-race reaches its evolutionary maximuftsanidpoint, when a racial cataclysm occurs

and the race begins to decline. At the same times¢leds of the succeeding root-race appear, and

the new root-race in its infancy begins to run pekavith the race that is declining, so that there
continual overlappin§’

According to this theory, at the moment the Aryartesand the Indian Aryas clearly stand
at the highest point in the hierarchy of evolutidhey are above the descendants of the fourth
root race, who are apparently also subdivided imgbdr (Chinese, Tibetans, etc.) and lower
spheres (who are 'black with sin’). This racism sujggl [36] by Theosophy still more clearly
pervades the following passage from a letter, suggigswritten by Koot Hoomi (but
probably by Blavatsky):



| told you before now, that the highest people rmowearth (spiritually) ... are the Aryan Asiatics;
the highest race (physical intellectuality) isyourselves the white conquerors. The majority of
mankind belongs to ... the fourtootrace,—the above mentioned Chinamen and their off-shoots
and branchlets (Malayans, Mongolians, Tibetansadese, etc., etc., etc.) ...—and the seventh
sub-race of the third race. All these, fallen, delgd semblances of humanity are the direct lineal
descendants of highly civilized nations neitherrihenes nor memory of which have surviveq ...

Among these 'inferior races', HPB also countedAbstralian aborigines and some African
and Oceanic tribe¥, who were regarded as ‘wild' in contrast to thehligultivated and
civilized. Her racial theory was somewhat qualifigdthat even the Africans could 'form the
bulk of the civilized nations', if Europe were te@ppear and they gave up their isolation and
were scattered on the face of the E&fth.

The doctrine of racial development sketched herppeued by HPB, was a strong
impulse for Ariosophy, a kind of '‘Germanized Thedsgpvhose core is a dualistic doctrine
of race®® Thus for example, Guido von List (1848-1919), infloed by HPB'SThe Secret
Doctrine, combined volkisch ideology with occultism and Theosopﬁy.]org Lanz von
Liebenfels (1874-1954) too was intensely preocalipith the Theosophist racial doctrine,
which, he said, plausibly demonstrated that the hefoyas mistakenly got mixed up with
animals, through which the original races, the Chandalasg aro

who are therefore so dangerous, because they haveé-blue blood in their veins, and that is why
the Asiatic race became so dangerous an efdmy.

Pennick leads us to the topic of Tibet once moreesnwie mentions the reasons why, in his
opinion, the Theosophical writings contain many seeds dil&izes' racist ideology:

Both the Theosophists and the Nazis had connectidthsTibetan esoteric schools, so it is not
surprising that we find similar themes in both syss’*

Tibet therefore once again becomes the place @inof an abstruse ideology, in this
instance, indeed, an ideology contemptuous of manKihd perfidy lies in the fact that this
myth is disseminated in a book whose author clamike introduction to belong to the guild
of professional historiang.

But to return to the Nazis: we shall see below t@nhe Nazis, prompted by the
Theosophists, tracked down the origin of the Aryarerin Asia—whether actually or only in
the fantasy of the neo-Nazis remains for the momenbpen question—which will lead us
into the undergrowth of the legends about Thule, Atlantis&mambhala.

We shall also pursue the question of whether amatlely) racist theory of evolution
does not lie at the bottom of the positive imageTidfet so widespread today, assigning
Tibetan culture to the so-called high cultures #mefeby to a supposedly higher stage of
human development.

And if the Theosophical influence on the precursafrdNational Socialism is a fact,
should Blavatsky's writings not be condemned har¢heir entirety? It should simply be
shown how HPB's Theosophy influenced National Sistiasotericismyolkisch occultism
and likewise National Socialism's racial theory. W& also not hide the fact that in later
documents of Theosophy it says their goal is tonfar universal brotherhood of mankind,
without distinction of race, faith, sex, social stratar skin colour, but this formulation dates
from the year 1896’ that is to say, it was written down five years mB&vatsky's death. It is
not included in the original code of rules from tiree of the foundation of the Theosophical
Society in 18758%

As already mentioned, Jorg Lanz von Liebenfels adlowed himself to be
demonstrably influenced by Blavatsky in his 'seaoist gnosis’> In one important point,
however, Blavatsky differs from Lanz von Liebenfdiavatsky also dreamed of a new race,
but she saw its source not in Germany, nor in apoAThristian area’, but in America. 'When
shall this be?' she asksTihe Secret Doctrine:



Who knows save the great Masters of Wisdom, pershand they are as silent upon the subject
as the snow-capped peaks that tower above them.

The Tibetan sages also apparently know more than any@nalst this secret.

Helena Petrovna Blavatsky, who was called by herir@dsn'the white yogim of the
West', 'a messenger of the light', or ‘the most rkalde woman of our centuri}'/,influenced
not only [37] National Socialist occultists but @& number of personalities seriously
interested in religion, and left her mark on theibbel images: Alexandra David-Neel, W.Y.
Evans-Wentz, Lama Anagarika Govinda and, in padigulicholas Roerich. Donald Lopez
said of them that:

First, they mystified Tibet, embellishing the réek of Tibet with their own mystical fancies, and,
second, they mystified their readers, playing @ndfedulity of the reading publfé.

When Lopez speaks of playing with the public, heuggesting that the authors in question
deliberately sought to deceive their readers, aesassent that will not be shared here.
However, | am in agreement with Lopez that thesaaatdid introduce their own mystical
fantasies (also) into their works and drew, at l@agilaces, a greatly transfigured image of
Tibet. This can be shown clearly from Nicholas Roerich.
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