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In the first place | would warn you that my presadventure must be regarded as the
excursion of a freelance simply; | am not puttiogifard a document approved by a council, nor
am | the spokesman of any settled opinion. Whaitvehto say is advanced by way of suggestion
only, as one mode of envisaging a high ideal, oaemar of regarding certain means which have
been proposed for winning towards it.

At this our first meeting, it seems most approgri@t consider (though of necessity
briefly and in very general terms) the purposewfassociation and the objects we propose to
pursue. By ‘purpose’ | mean our hopes and aspigfithe ideal we have in mind; by ‘objects’
those intermediate ways and means which we prapasee for the attainment of this purpose.
The name we have chosen, ‘The Quest Society,bigueint of our purpose; the means of
furthering it are briefly summarized in our two ebjfs, namely:

“1. To promote investigation and comparative stafleligion, philosophy and science,
on the basis of experience.

“2. To encourage the expression of the idea beadtifms.”

Further, to assure ourselves that we are settimig ém no vain undertaking, we have
chosen as our motto the words of comfort utteredri®ywho had achieved the end of the Quest:

“Seek, and ye shall find.”

As to purpose then, let us first consider the nahedistinctive title, ‘Quest.” Why have
we so styled our endeavor? Many other titles wespgsed and considered, some of them
excellent names, each in their several ways; lutadhhas been cast in favor of The Quest
Society, and this has been received with such géfearor that we may well be content with the
choice. It suggests a wealth of meaning; it isma@to which can be read both depth and
dignity.

In its most pedestrian sense ‘quest’ connotes gifBpeking’ or ‘search’; but does it not
already, even for the most prosaic, call up befloeemind a further sense, does it not evoke an
atmosphere of romance, of poetry, of things s@tttHas it not already, in common use, a
different ‘feel’ from plain and simple ‘search.’

A number of the titles suggested favored the tegsearch’; but as ‘research’ by itself
was too vague in any case, and for some too arabibo too cold, had to be qualified. The great
difficulty was to find a qualification on which atbuld agree. Limit of some sort there must be,
no matter how we might chafe at limitation. Manytlegts were suggested, only to be rejected.



For instance, ‘The Mystical Research Society’ wvagfed by some; but ‘mystical’ requires
further definition, even for those who are gendoeers of mysticism in its best sense, while in
modern times the name has so fallen from its hggate that it has become a veritable
stumbling-block for most people.

The simple word ‘quest,” however, seemed to solveuw difficulties. It could be made
to include both all that is best in research ahthal is most desirable in mysticism, and a host
of other things as well. ‘Quest’ seems capablexpfessing all that the spirit of ‘research’
suggests—and something more; indeed just that $mmgetvhich | venture to believe is the main
purpose of every member of our Society.

With the word ‘research’ we rightly associate thesitrpainstaking devotion, the most
laborious and self-sacrificing study, the mostliamit achievements of the mind of man. But
research is unending; there is no finality in iheTgoal of the scientist, in the nature of things,
can be but a temporary goal; with every fresh discpthere is a momentary, a temporary
reward, but that is all; always more and yet meraains to be discovered. The scientist is like a
traveler on a mountain path; every new height @i every new discovery made, discovers in
its turn but a higher summit beyond, reveals towtkary though courageous climber only how
great, how infinite, is the further distance he tasover.

Research must be scientific; every stage alongdlie every step of that stage, is of
utmost importance; from beginning to end of it therust be one complete chain of reasoning,
one unbroken line of demonstration; should any baekfound missing, any flaw be discovered,
any step omitted along the route traversed, thdtrssinvalidated, the end is not attained, and
the climb must be begun anew. Even when the tempgral is achieved, it is but the starting-
point for further research. There is no finalitysttvay though many virtues are developed in the
searcher.

But—if | may be allowed to declare my own belieddty—in all ages and at all times,
there has ever been and ever will be, while mamas, one Questhat Quest is final and
complete; when found it is the beginning and endllathings for man. It pertains to the depths
and not to the surfaces of things, to life andtoateath, to the eternal and not to the temporal.
No matter what route of research traversed, noemhtiw many steps along the innumerous
paths of the ever-becoming, the final rest is inay affected; for it is something ‘more,’
something ‘greater,” something ‘other’ than thedurct or total of any series.

This one Quest is the search or call of the saul'Fat alone which can completely
satisfy the whole man, and make him self-initiatwel self-creative. The call of the soul for its
complement, its fulfillment, for all that whichseems not to be, may be figured forth by the
mind as the longing of the bride for the bridegroomthe search of the bridegroom for the
bride. In folk-tale, myth, and sacred story, it bagn set forth in countless modes throughout the
ages. It may be found in all the great mystery-myththe mystic union, the sacred marriage; in
folk-tales it may be romantically described asgbarch of the gallant young prince who sets
forth in the true spirit of adventure to find theduwtiful princess, perchance asleep in some
foreign land. It may be figured by the noble knigltto fights bravely through the battles of life,
whose one goal is to find the mystic treasurefefiinmortal and restore it to the purified
temple, its own true resting-place. It may be repnéed by the devout worshipper, ever kneeling
at the feet of the Savior, awaiting that supremenert when all sins shall be washed away, and
he shall rise in a new and perfect body to livecieer in the immediate Presence of his Lord. It



is the transmutation of every desire and lust lgeads to bondage into the pure love that seeks
the liberty of union with the Divine Will alone.

There are many other forms in which this Questlmrepresented in folk-tale and
legend, in story and myth, in mystic rite and sd@edinance; but whatever form may be
imprinted by the mind of man upon the living ideawhatever mode maybe impressed
upon the substance of his inmost nature, the gfoakend of it is one and the same. It is this:
salvation, satisfaction, certitude, completenesdgggtion, wholeness; relief and rest from our
present state of strain and tension, freedom flmrséparateness of bondage, the reconciliation
of all opposites in the all-embracing immediacyself-realization.

So while research—investigation and comparativeystds one of our chief interests,
the purpose of our Society, | would believe, embsasomething far deeper, far more subtle,
something more spiritual in the highest and prottast meaning of the word—a more living,
more vital, more immediate quest.

This brings me to the next idea which we shouldijadiess, all like to see associated with
the activities of our undertaking—that of life,ality. | sincerely hope it may be found that we
are not in search of knowledge only, but that @akeg is also for deeper and intenser life. And
here again the name that has been chosen canustamgood stead, for it can be used very
appropriately, as we have seen, to body forthitl@a. Our search is not only for Light but also
for Life, and above all for the Good; for theseethare one in the Fullness of Deity—Mind and
Soul and Spirit.

The word ‘research’ generally calls up before thedthe scientist dealing with the
mysteries of matter, trying to become master ofithi® enslave more and more the latent
powers of the material universe, and make themiglbilding. With the word ‘quest’ other
ideas are mirrored in the mind; that into whichsearch ceases to be dead substance to be
coerced by the monarch—man; it becomes living).Wi&e no longer seek to enslave; we ask to
be allowed to cooperate. All around us is life andlligence to be spoken to, to be requested.
The universe of those who are spiritually awakesdte vital intelligent universe of the
ancients and sages; it has a soul.

In this vital quest, then, man does not seek toidate more and more; he hardly even
seeks to acquire more and more knowledge for hfiriséd rather a quest which transcends his
personality—transliminal as well as cisliminalidtnot simply the searching of the mind after
knowledge,; it is rather the yearning of the soulrfmre bountiful life. “Ask and it shall be given
you; seek, and ye shall find.” It is not only thenchof man daring to stand up before all the
worlds of gods and men, saying: ‘I will know.” # over and above this the call of the soul, the
gentle voice of the lover to the Loved, the prayethe devout worshipper to his Lord. It is the
way a knowledge and love united; as Thrice-greaiesines has it:

“Seek’st thou for God, thou seekest for the Beautifl. One is the Path that leadeth
unto It—Devotion joined with Gnosis.”

Man must first seek in order to find; and thenattefinding he should call, call to the
Beloved to awake. He should refuse to be satisfigd knowledge; he should go still further,
and call to the Soul of Nature to array hersetien living robes of glory. For not until then will
the true lover be satisfied, not until then wikktsoul have found its true source and



power—That from which it comes and has departed vamch alone can perfect it, reform it

into a wholeness, and so give it the peace whiskgih all understanding, that true initiation, or
consummation of the spiritual marriage, tmeo mystica, or union of the within and the without,
which illumines the mind, expands and intensifles ¢onsciousness, and partakes of the nature
of the deepest and most vital experience of selization. This is the Divine bequest that has
been willed to us, according to the testimony ef dgheatest souls among men.

The chief business of the spiritual soul, thema® to set to work to make itself capable
of receiving more and more bountifully of thistitae inheritance. Can the objects of The Quest
Society serve as means for the furtherance ofjtieiat purpose? They seem to me to be
admirably suited to be so used.

By the first object we are encouraged to questmnjg deep down within the outer
appearances of things for the hidden truth. We dpubmote research, investigation; we would
specially commend the comparative study of religmmlosophy and science in their bearing on
the nature of experience. For in such study rigbtlgsued we see man whose consciousness is
normally towards external and changing things, wagyko attain to a consciousness of things
internal and eternal.

By the second object we would encourage man to fivetiv from himself that glorious
heritage of the soul, the power to create, to esgtiee beauty, truth and harmony that lies
within.

Here we have, | believe, the two great complemgrdaurses which must be followed
by every individual soul, by every man who is sgligg to free himself from the bonds of
separateness, in the pursuit of That which is the Desirable, the true purpose of the quest.

First we have the throwing of the mind outwardhimg)s beyond, in order to widen and
deepen it and increase its sympathies—the attanfptd the truth and so to unite, in every
search, with that Soul of Intelligence which indweh everything. In this way we enlarge the
mind and ever expand further and further our owldfof consciousness, our capacity for
awareness.

Then comes the calling forth of that complementalgr of the soul—the passion of the
soul to create, to express that which this extensfaonsciousness has awakened within its
deepest nature.

First we seek and question in order to arouse irs@wes the dormant powers of the
mind; we go forth with energy to do battle with therld of objects around. Next we rest, and
call forth that God-given power latent in man, goaver to mirror forth in beauteous forms that
understanding of things which we have attemptadd&e our own, to possess, to master. For
until this power has been aroused unto creativemgsdom is not truly ours. Wisdom is the
creative power of Digy. We may have knowledge of many different things,may be learned
in many sciences, but true wisdom, | hold, is atfierarries with it, as it were, an innate,
immediate and spontaneous response to things wjtasthey appear to be ‘without’ to normal
consciousness. True wisdom is an ever-preserdtioitiit is not a fixed knowledge of any or
many different appearances. Wisdom is a subtleifisgl, instant power to understand the soul
of things, and also to apply this understanding ewémmediate opportunity.



From another point of view the two objects of Thae& Society might be thought of in
connection with the practices of concentration aredlitation—if we may be permitted to
employ these terms without prejudice and in a watgnded sense. Or, again, to use one of the
most graphic, vital and fundamental of all figurese that is very familiar to lovers of Indian
mystic lore and symbolism,—we might think of thése objects as the out-going and returning
breath of the mind; the two are complementary, éddiey must work together simultaneously
for the true life of immediate understanding.

This brings me to another living idea, a mattevitdl importance, expressed in the first
object by the single word ‘experience,’ in connectwith the investigation and comparative
study of religion, philosophy and science.

There are many ways of considering religion, plufssy and science; they may well be
regarded as a trinity in unity, where no one iobebr after another, no one greater or less than
another; they may also be thought of as each dgveomtaining the others; they may, again,
each be looked upon as the means of at-one-memééetthe remaining two. For the moment
let us regard them in one mode of the last way.only

Religion we might roughly consider as an activityle soul, science as an activity of the
mind; and then philosophy, in its deepest sensghimot inappropriately be regarded as that
which alone can unite these two natural partneparithese twain are ever barren. Religion
divorced from reason tends towards fanaticism apestition; science, when separated from its
lawful partner, the spirit of religion, tends towarskepticism, materialism, and atheism.
Philosophy, in its best sense, is that which shanite them—philosophy as not only the love
but also that practice of wisdom. Is it too dariagall philosophy an art? In olden days, at any
rate, it was indubitably regarded as one, in s@a$at was something that had to be lived and
practiced.

If we might, then, be allowed to use philosophyhis its deepest meaning, then in its
association with religion and science, we mightnege so far as to consider it the art of all arts,
the craft of uniting, of joining together, of ating, these two great orders of human activity,
religion and science—the union or marriage of ttievdies of the soul with the activities of the
mind, the joining of the powers and activities leésge two eternal partners in a practical form,
and through this union the bringing to birth in than that great consummation the life of
spiritual experience of self-realization. And bpitstual experience’ | do not mean abnormal
happenings—these may or may not occur—but a lifestf of poise and balance, of peaceful
understanding, an inner recognition of the graght and great powers which are hidden all
around us, and which when brought within the imraggdconsciousness of a man, lead to his
cooperating with them in the divine scheme of Igfe that though he apparently still lives in
bondage as other men live, he actually is in & sthfreedom which other men know not of.

Spiritual ignorance is bondage; it is the root of h bondage with which man is
bound. With wisdom comes freedom, and with freedom cogreater power and intenser life.
And here we are using ignorance in its deepeseseins$ as the opposite of knowledge simply,
but as the antithesis of that spiritual sciencevisdom which is of the nature of vital Gnosis—to
use one of the many names that have been givée QQuest, as the means of reaching the
Divine. It is vital rather than material knowledggiritual rather than intellectual; and the
inquiry into its nature and comparative study & thany attempts throughout the centuries that
have been made to realize it, are most potent ntearedp us in our pursuit of the Quest.



| would now conclude these brief and fragmentafigcéions on the objects of The Quest
Society by dwelling for a moment on our desirerioairage the expression of the ideal in forms
of beauty. Speaking with all hesitation, as a layrmad one of the profane, | would venture to
express my belief that the highest use and purpba#d is to reveal and express the inner soul of
things. Beauty in art seems to consist in clearnésgpression, or vividness of reflection, of the
ideas and feelings or moods of the soul and of 8fame arts lend themselves more to the
expression of the ideas of the soul, others t@kpeession of the passions of the soul.

Beauty and truth from this point of view are seebe closely related. The man who
speaks clearly what is in his mind is the man athtr The man of shuffling speech, the man who
does not try to reveal or express clearly, butaiathes to conceal, is the man of untruth. Ifiirut
in this connection may be said to be the intentiand deliberate revealing of idea or inner
motive, then beauty may be considered to be thensuous or natural revealing of it. Untruth
is deliberate concealment; ugliness may not bdeedie concealment, but it is confusion and
the lack of capacity to reveal the truth.

The formal mind of man may be able admirably tasteg and record in words facts, but
the artistcan create forms which are expressions of vitahggt-that is to say, they are more
nearly related to the soul of things; there ishienh a life beat or rhythm, a further method by
means of which there can be conveyed to the mimdaof greater power, intenser life, and
increased stimulus to understanding and experign@ine registration of facts is a record of the
appearances of things, the artistic nature is mau with the heart, the depth, the life of things

For beauty there must be a certain rhythm and syrgraad harmony; and when this is
found, then is born a soul or atmosphere, as ieywehich is a new power linking the form to
that living idea which the form is trying to expses

This, | take it, is one of the reasons why we axia@rs to encourage the expression of the
ideal in forms of beauty; and in this connectidrale been struck by a quotation from a lecture
recently (March 5th) delivered at Cambridge bywed-known painter, Mr. W. Rothenstein.

“We all know,” he said, “the immense stimulus we fjem meeting with any profound
interpretation of life, when it is expressed imterof great beauty; we get this excitation forcibly
from those writings which are so impregnated witedem, understanding of the hearts of men
and grandeur of vision that each civilization claifar them a divine origin. Something of this
inspiration is found in all true works of art, atmis exaltation, this added sense of the value and
significance of life, must, | think, form the basiSour appreciation of every form of beauty.”

Art, however, is not greater than science, nomsaenigher than art; art and science are
of equal dignity and value, they are complementargne another. The scientist tries to stand
firm on the bedrock of knowledge; the artist batimethe waters of life. The beginning and end
of science is a fixed point; the goal of the aiggnotion. What greater praise can we bestow
upon a work of art than to say it is full of lifadamovement? The scientist tries to hold life and
force still, to chain and imprison it; the artistdeavors to make that which is still become
instinct with life and motion. The scientist trimsencompass life; the artist strives to infuse. lif



Even from this brief reference to a high subjedtiockh many of you are far more
competent to treat than myself, | hope it is ctbat our second object works together with the
first as a potent means for the better realizadiotme purpose we have in view.

Such, put very briefly, are a few of the ideas tieate occurred to me in pondering the
objects of The Quest Society. There are many qtbierts of view, and each will naturally
regard both purpose and means from his own sp&taatipoint. Indeed the scope of our objects
is so wide and far-reaching that the more one tholer them the more amazed does one
become at the vistas of possibility that open uallidlirections before the mind’s eye. If it were
a program of research simply that we had in viéwould be an endless undertaking, a hopeless
task; but the spirit of the Quest can transmuteyesearch equally into a means to the same end.
There are as many paths home as there are sdwgsitbthem, and as many ways of search as
there are types of mind or modes of life.

Of the multiplicity and variety of the means of sdgal have said nothing; it is too vast a
subject to attempt in a general address such asist be. | have, therefore, in the brief time at
my disposal, dwelt rather on the more vital sidswfh investigation and comparative study, so
as to distinguish between what | would call theispf the Quest and the forms of research in
which that Quest may be pursued.

If the spirit of the Quest is realized every typarind and every line of research can be
utilized for a common end; and it is only by suchaperation, | believe, that results of vital
value can be achieved. The ideal is so sublimerth@ne dreams it can at present be realized in
any but a small measure; it is, however, so ddsiratholds forth such high promise, that it is
well worth while to put forth every effort to wotkwards so fair an end with every means in our
power. If we can do nothing else, an associatidh wljects and aims such as ours should be
able to do much to help in arousing interest indbeper experiences of the soul, in the freedom
of spiritual life, and in the possibility of a tsuvital science; and this alone is a noble and
beneficial work.

Indeed is there anything better or more legitinthsd one man may do for another than
to awaken such interest in him? Is there any dib&y so far-reaching yet so little confining, so
devoid of dogmatism and coercion? Where a manesésts are, there in truth does he live; for
there is his world of experience, there, and tloatg, do mind and soul co-operate in one
activity. If a man’s interest is aroused in the gib#ities of a deeper and more actual and
intimate life, then the spirit of the Quest becorakge in him, and he will start on many a self-
initiated adventure to reach the goal, to worklaatown salvation and self-realization. He is
started on the journey home. Such a start is daldei initiation, the beginning of a new birth,
the inbreathing of a new life and spirit.

G. R. S. MEAD.



